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THE OFFICE OF INDIAN AFFAIRS REPLIES
AN

EDITORIAL

Q UR readers will recall the editorial in the March
issue under the title, Is Christian Soul-Saving
Cheap Rascality? It was called forth by a striking
utterance which appeared in Indians at Wark, a publication issued by the Office of Indian Affairs. The
incriminated words occurred in a book review on
Oliver LaFarge's The Enemy Gods, and flowed from
the pen of D'Arcy McNickle, an administrative assistant in the Office of Indian Affairs. The passage
ran as follows:
The Indian has always had "friends," and it has sometimes
seemed that the "friends" have been his worst enemies. We
wince when we recall the days when hairy-chested frontiersmen set about systematically to rid the public domain of the
vermin who pestered the overland trails. Colonel Chivington
at Sand Creek, Colorado, was forthright. Vermin was vermin.
But really, it was after this time that the Indian fell upon evil
days. The abolitionists, the humanity lovers, out of employment after the Civil War, found the naked, hounded red man
and cuddled him close. They offered Bibles instead of bullets,
and there were Indians who thought it was a poor exchange.
A dead Indian, they would say, is better off than Mr. LaFarge's
Myron Begay, at the moment when,,,.frenzied by the cheap
rascality of Christian soul-saving, he stood up in a kind of
missionary pep-meeting and denied his gods.

We signalized this in the March issue as a revealing as well as disquieting utterance from an official
of the Office of Indian Affairs of our government.
To be exact, we wrote: "Mr. McNickle has such contempt for this bringing of Bibles to the Indians and
the consequent conversion of some of them, that he
quotes with unmistakable sympathy the Indians'
judgment that a dead Indian is better than one who
has denied his gods, and-as if it were necessary to
remove the last vestige of misunderstanding on this
score-he then takes a pot shot at the Christian
Church and the missionaries and the gospel by calling the whole missionary endeavor 'the cheap rascality of Christian soul saving'!"
That phrase stunned us as coming from an official
publication of our Office of Indian Affairs at Washington. We called that sentence a slap in the face
of all the noble Christian missionaries to the Ameri•
can Red Man from the days of David Brainerd and
Jonathan Edwards to the host of consecrated workers in the Indian Southwest country today. We pro219

tested against this public utterance both because it
expressed unpardonable contempt for the Christian
religion and because it represented a form of propaganda on a subject and in a field where the government ought to maintain the strictest neutrality.
"It is,'' we wrote, "the sort of utterance we might
expect from Berlin or from Moscow. But we will
not swallow it as coming from a government official
of the American nation that still believes in respect
for anyone's religious convictions."
This editorial has not only stirred up wide interest far beyond the circle of our readers, but it has
come to the attention of the honorable Commissioner
of Indian Affairs, Mr. John Collier. We have received the following communication from his hand.
Since we feel we owe it to Mr. Collier to give his
reply the same prominence and publicity which our
editorial received, we place his letter in our editorial columns. The letter follows in full.
UNITED STATES

DEPARTMENT OF THE INTERIOR
OFFICE OF INDIAN AFFAIRS

Washington, D. C., April 13, 1938.
Mr. Clarence Bouma,
THE CALVIN FORUM,

Grand Rapids, Michigan.
Dear Mr. Bouma:
The leading editorial in your issue of March, 19:38,
exactly states the present position of the Indian
Office when it says, "We thought it pure Americanism that the American Indian has the right to cling
to his pagan religion if he so desires, and that he
could also from free choice become a Christian if
he so desires."
I think it is entirely reasonable to point out:
a. My own affirmative attitude concerning Christianity and missionary work has been repeatedly and publicly stated.
b. The Indian Office always, and this administration in particular, has carried appreciation into
action.
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I would refer, by way of illustration, to the privi2. In the light of these acknowledgments on the
leges granted missionaries in the Indian schools part of Mr. Collier THE CALVIN FoRUM is only too
which are, of course, exceptional and which go far happy to assure the honorable Commissioner that
beyond the general American practice; and to the it accepts at full value his statement that this exchange in the appropriation act, procured by us, pression of Mr. McNickle's is not to be taken as a
which has made it possible to use gratuity moneys statement of Office policy.
for the support of Indian children in mission schools,
3. If, despite the Commissioner's assurances unwhich was for many previous years contrary to gov- der ( 1) , the next to the last paragraph of Mr.
ernmental policy. There are many other examples, Collier's letter is intended to justify Mr. McNickle
which we have not publicized, and which have re- in expressing his apparently hostile views on Chrisceived hardly any commendation from missionary tian mission activities, THE CALVIN FoRUM desires
groups.
to remark that it is certainly sincere in defending
Against this record, I think it is unreasonable to the right of the American Indian to cling to his
assume that a book review commenting upon a pagan religion if he so desires, and that it hence also
specific episode in Mr. LaFarge's recent volume grants the right of that same Indian to view in a
"The Enemy Gods" is to be taken as a statement of critical spirit the teachings of our Christian misOffice policy. Certainly, had the manuscript come sionaries, but that the right to such criticism, which
to my attention, I should have stricken the phrase everyone has as an expression of his personal conwhich Mr. McNickle used. It is in bad taste, pro- viction, should not be confused with the alleged
vocative, and not even a seeing-whole of the narrow right of a government official to speak in derogatory
or negative fringe of missionary endeavor.
fashion of the Christian convictions of American
The phrase under discussion was written by a citizens in an official publication emanating from
man who, because he is himself an Indian, has deep the government's Office of Indian Affairs. We would
and sincere emotions concerning any interference accord Mr. McNickle the full right to be a devotee
with what he calls "the stream of race conscious- of what he may call "the stream of race consciousness." The scene to which he refers in the LaFarge ness," but are of the opinion that it may be well for
volume, I think, exemplifies what true missionary Mr. McNickle, and anyone else who may become
teaching ought not to be-an effort to change faith inoculated with this "race consciousness," in their
by denial and destruction of the spiritual values capacity and activity as government officials and
through which the convert has heretofore been up- spokesmen not to make their "race consciousness"
held; instead of following the methods of the great- the occasion or justification for verbal attacks upon
est Missionary of all who sought in His own words the Christian religion. It will do no harm to learn
"not to destroy, but to fulfill." It is a mistake, I be- a lesson from Germany these days.
lieve, to assume that the mention of this passage is
4. THE CALVIN FORUM has not the least desire to
an indictment of all missionary effort.
get into a theological argument with Mr. Collier,
If the Calvin Forum is sincere in defending the but now that the honorable Commissioner has seen
right of the American Indian to cling to his pagan fit to tell us that true missionary teaching ought not
religion if he so desires, it must grant the right of to be "an effort to change faith by denial and
that same Indian to view in a critical spirit the destruction of the spiritual values through which
teachings of our Christian missionaries.
the convert has heretofore been upheld," but, on
Your criticism of the Indian Office for permitting the contrary, that it should be a following of "the
such a comment to appear in a publication of the methods of the greatest Missionary of all who sought
Office so that it might be taken from its context and in His own words 'not to destroy, but to fulfill'," we
quoted as expressive of Office policy, is just. It is an would be remiss in our function as a magazine to
oversight which ought not to have occurred.
foster religious intelligence if we failed to remark
Sincerely yours,
that "the greatest Missionary" never applied the
words
"not to destroy but to fulfill" to the beliefs
[signed] JOHN COLLIER, Commissioner.
and practices of any pagan religion. If Mr. Collier
If we may be permitted a few words of comment will take the trouble to turn to the passage in queson this letter, we should like to make the following tion (found in Matthew 5: 17), he will find that
Christ was there speaking of fulfilling "the law and
remarks.
the
prophets," i.e., he referred to the Old Testament
1. THE CALVIN FORUM gratefully takes note of
Mr. Collier's statement that Mr. McNickle's in- revelation. To apply this statement indiscriminatecriminated phrase was "in bad taste, provocative, ly to the pagan religions with their degrading nature
and not even a seeing-whole of the narrow or nega- polytheism and oft immoral practices may not be
tive fringe of missionary endeavor"; as also of the uncommon in these days of loose religious thinking
Commissioner's acknowledgment that our criticism and scant Bible knowledge, but it cannot legitimateof the Indian Office for permitting such a comment ly be done with an appeal to "the greatest Missionto appear in a publication of the Office was just, ary of all." Moreover, we would suggest that Mr.
seeing its appearance constituted an oversight which Collier on one of his coming visits to the Navajo
reservation approach some of the most intelligent
should not have occurred.
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of the native Christian converts to get their expression of opinion as to whether "destruction" or "fulfillment" best expresses what the Christian religion
has done to their former faith and its practices.
5. THE CALVIN FORUM takes this occasion to express its deep appreciation to Mr. Collier for his
"affirmative attitude concerning Christianity and
missionary work," of which mention is made and instances are given in the opening paragraphs of the
above communication. We shall not allow the unfortunate utterance of Mr. McNickle to blind us to
all the good that the Office of Indian Affairs has done
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for the cause of missions and the spread of the Christian religion among the American Indians. If in the
future we shall see increasing evidence of the fact
that the Office of Indian Affairs is as deeply concerned about promoting and furthering Christianity
with its civilizing influences among the American
Indians as of late it has at times been concerned to
maintain and foster pagan beliefs and practices in
the life of these native races, we shall be happier
still and thank our God for the influence emanating
from the Office of Indian Affairs.
c. B.

IS IT THE MOONLIGHT?
George W. Bloemendal, M. S.
Oak Park, Illinois

of human beings the word moonF ORlightmillions
conjures up many ideas and notions, some
pleasant and some otherwise; some reasonable and
others fanciful. Down through the centuries man
has thought or actually believed that the moon or
its light possessed some inexplicable and uncanny
power, under proper exposure, of causing anything
from unpleasant to decidedly detrimental effects.
To a certain extent these opinions still prevail, perhaps with some justification, during this age of
scientific knowledge and progress, and some farmers still control the planting of their crops by the
phases of the moon. While the latest scientific work
indicates that there is no justifiable reason for believing that the moon has any unusual effect, the
somewhat disconcerting feature of this question is
that about fifteen years ago some work done in England seemed to show by inference that moonlight
may have a unique influence on plants, and then
there are the interesting but seemingly incredible
statements regarding the experiences of some individuals.

Moonlight, Exhaustion, and Lunacy
We find, for example, that an Arabian Christian
scholar by the name of Abdul Fatly (whose English
name is A. T. Upson) in an article, about two years
ago, on a subject remote from the one treated herein
contends that he sometimes awoke at night as the
result of a nightmare due to the impingement of the
intense rays of moonlight upon his head while he
slumbered, and that subsequently he took no risks.
Then an anonymous author and traveller states that
moonlight, presumably in the orient, affects the
sight of one sleeping exposed to it much more than
does sunlight, and that the vision of a person who
habitually sleeps with his eyes exposed to the moonlight would soon be utterly destroyed or impaired.
Other similar reports could be cited, some concerning sailors and naval officers whose duties have car-

ried them into the tropics. Furthermore, upon inquiry, we were informed by Professor Samuel M.
Zwemer, D.D., F.R.G.S., who has invested many
years of distinguished service as a missionary in the
near east, that the vexatious effects of moonlight
"could be corroborated by the experience of many
missionaries." To escape the heat it is necessary
for the missionaries in the near east and orient to
sleep on the roofs, and it is reported that many find
that exposure to the light of the full moon "produces
nervous exhaustion," and cases have been known in
which individuals subject to such effects could sleep
only under covering as, for example, an umbrella.
But the medical men affiliated with the missions
generally consider the reported experiences as somehow due to imagination. This seems to be verified
by the statement of Dr. R. H. Cole, F.R.C.P., who
writes in the book Popular Fallacies as follows: "I
have seen in India (1909)-also in Egypt-the
natives like animals, in general, coil themselves up
so that the moon should not shine on their faces
during sleep. But that it would be dangerous is a
superstition, and I have frequently let the moon
shine on my face at night without any effect."
Implications of the deleterious effects of moonlight are also found in the Bible. Verse 6 of Psalm
121 reads as follows: "The sun shall not smite thee
by day nor the moon by night." Furthermore, in
the gospel according to Matthew in the King James
Version, chapter 17, verse 15, the word lunatick is
used to describe a young man violently ill. Readers
having an acquaintance with the Latin language
will readily recognize the word luna. In the Holland
version of the Bible the corresponding word for
lunatick is, literally translated, moonsick. Reference
to the works of Matthew Henry, commentator on
the Bible, born in 1662, indicates that the prevailing
opinion of his day regarding lunacy was that the
moon had an important influence, for he comments
as follows: "A lunatic is properly one whose dis-

222

The

CALVIN

temper lies in the brain, and returns with the change
of the moon." Incidentally, it was only toward the
close of the eighteenth century that mental disorders were studied scientifically. This phase of the
subject will .be further and briefly commented on in
the concluding remarks.

Moonlight and Sunlight
In contradistinction to the reports, ideas, opinions
or (as some may prefer) superstitions regarding the
detrimental or other effects of moonlight, there is
little or no justification, based only on the scientific
facts regarding the moon and its light, for believing
what is heard or read.in this regard. As one authority on the subject of light, Dr. M. Luckiesh of the
General Electric Company, wrote us, it is possible
that the reported, pernicious effects of moonlight
are due to misinterpretations of some other phenomenon, if not actually to hallucinations. Professor
Robert H. Baker, astronomer at the University of
Illinois, stdtes that "there is surely no known physical reason" for the alleged effects. It is quite commonly known that moonlight is simply reflected
sunlight and it reveals a spectrum identical in every
detail with that of the light coming direct from the
sun. Because of the identity of the spectra it is deduced that the moon has little, if any, atmosphere.
This fact has been verified in other ways. The intensity of sunlight is of the order of 600,000 times
greater than that of moonlight. Accordingly, the
intensity factor of moonlight is quite negligible. To
give an impressive idea regarding the relative
feebleness· of moonlight, it has been estimated that
if the entire visible hemisphere could be filled with
full moons, the total light radiated from them would
still be only one eighth that of the light received
from the sun. Furthermore, the moon reflects only
about one sixth of the total sunlight which falls upon
it and of this reflected light about one tenth is polarized. This latter fact should be borne in mind in
connection with subsequent comments. So far as
the radiant heat of the moon is concerned, for a long
time it was not detectable by observation and later
it was measurable with instruments with some difficulty. According to one observer the quantity of
heat radiated by the moon to the earth is of the
order of 1/185,000 of that received from the sun.
Confronted, therefore, by the relative unimportance of the moon's light and heat, and by the fact
that it is not peculiar or materially different than
light to which we are exposed during the daylight
hours, it seems unreasonable to seriously consider
the reports concerning the miscellaneous influences
of the moon. In addition to the exposure to the daily
radiation from the sun, it must be realized that the
human body is exposed to the rather recently discovered and very penetrating cosmic radiation and
frequently to the various artificial radiations under
human control, such as Roentgen or X-rays and the
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rays from radium. In .spite of their energy they
provide no experiences like those reported resulting
from moonlight.

Effect on Plants and Animals
In the first paragraph of this article it was stated
that certain scientific work seemed to indicate or
imply that moonlight, because of its partial polarization, may have a unique influence on plants. In
the July, 1926, issue of the Scientific American
magazine there appeared an article dealing with the
effect of polarized light, produced in the laboratory,
on the growth of plants. An English botanist, Miss
Elizabeth S. Semmens, after being informed by an
old gardener that he had found that seed sown in the
"full of the moon" germinated more quickly than
similar seed sown in the "dark of the moon," entered
upon some laboratory research and discovered according to her data, published in 1923, that certain
seeds exposed to polarized light germinated more
rapidly than similar seed exposed to normal light.
After germination there appeared to be little if any
difference in the rate of growth of stems or leaves
of the two groups under observation, but when the
plants reached the flowering stage the specimens
exposed to polarized light evidently exhibited a
more rapid development than the other. Later, in
1924, it was reported that data obtained during a
study of the photochemical action of polarized light
on the decomposition of starch seemed to show
definitely that plane polarized light exercised a
powerful acceleration on the decomposition. The
data as to the germination of seedlings seemed to
have been verified by another investigator (Macht)
in 1927, but work done at Harvard University by
Castle and reported in 1934 did not verify the
previous findings and it was also claimed that the
published data of Macht did not warrant the conclusions that polarized light had a greater effect on
seedlings than did non-polarized light. And then,
in July, 1937, a report of work by the Smithsonian
Institute at Washington, D. C. on the germination
of oats (Avena Sativa Markton) indicated that
polarized light had no effect other than that of
ordinary light.
With reference to the possible effect of moonlight
upon animal life, it is very interesting to note that
an English investigator, H. M. Fox, reporting in
Discovery, London, declared that the sea urchin of
the Red Sea increases in size when the moon is full.
More strange and startling is a report by a Mr. E.
G. Bryant that pieces of fish which he exposed to
moonlight became putrid much more rapidly than
similar pieces unexposed. Seemingly rendering of
little importance the claims just cited there is the
work of Crozier and Mangelsdorf (1923) who tested
the effect of plane polarized light on several anthropods (a subkingdom of animals including insects,
spiders, and crabs) but found no difference in the
effects of polarized and non-polarized light of equal
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intensities. Furthermore, additional data published
by Castle of Harvard University showed negative
results for the effect of polarized light on certain
living organisms.

Some Superstitions
In regard to the custom of some farmers of planting crops at times considered favorable with respect
to the phases of the moon, Mr. H. C. Rather, Head
of the Farm Crops Department of the Michigan State
College remarked that in his opinion such practices
are largely based on superstition but adds that "the
light from the moon is strong enough to exert a material influence on plants." That is, presumably, the
illumination plants receive from the moon produces
some effect on their growth just as does the illumination from the sun. This is corroborated in a bulletin
of the Smithsonian Institute in which it was indicated by Garner (1937) that there is no evidence to
show that the moon can have "any effect on crop
plants other than those due to its action on illuminating conditions."
It appears that a few people still believe that
shingles must be laid on a roof at the proper time
with respect to the moon's phases to prevent curling; that meat will not cure satisfactorily unless the
animal is slaughtered at the correct time, and that
the position of the cusps of the crescent moon with
respect to the horizon indicates drought or moisture.
Astronomers can calculate accurately and years in
advance the future positions of the cusps of the
moon, but meteorologists cannot determine what
weather will be a week in advance. Certainly, if the
moon were a prophetess our weather forecasters
would consult her regularly.
Now it is possible to draw the following reasonable conclusions:
First, there is extremely little if any scientific evidence to show that moonlight affects the mind or
eyes, that it disturbs sleep, or that it has a unique
effect upon living creatures.
Secondly, while there seems to be a little disagreement over the results of early laboratory investigations of the effects of polarized light on the
germination of seeds and growth of seedlings, the
most recent data show that polarized light has no
greater or more unusual effect than ordinary light.
It would therefore be unreasonable to ascribe any
effects to the partially polarized light of the moon.
There are a multitude of other factors which influence plant growth, such as changes in weather, soil,
t~e lengt~ of the day, intensity of sunlight, plant
diseases, msects, etc., all of which may produce results which erroneously might, in part at least, be
ascribed to the moon or its light.

Moonlight in Scripture
Our final remarks should, appropriately, touch
upon the question of the implications of certain
verses of Scripture which, according to some per-
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sons, seem to indicate that the moon and moonlight
have certain unfavorable effects. In consideration of
all that has been presented, those who prefer to believe that moonlight has unique qualities, and detrimental, must do so with practically no scientific evidence to support them. The statements of the unusual experiences of certain individuals, with all due
respect to them, cannot be placed in the category
of genuine evidence. It will be recalled that certain
medical missionaries place no credence in the reports of missionaries who claimed to have been
affected by moonlight, and Dr. R. H. Cole, previously quoted, remarks further: "I do not consider the
insane are affected any more or less than the sane
by the phases of the moon."
It is probably true that the causes of many psychical disorders are almost as little known at the
present time as they were in the time of Jesus'
ministry. If this be so, our knowledge in this respect
has shown little advance. So far as the effective
treatment of insanity is concerned, it still makes
little difference in the practical results whether the
ascribed cause be given the name "demon" or
"germs." Our knowledge of the physical phenomena of this world and of space is relatively little in
comparison to that which may ultimately become
available, but the information we have concerning
the spirit world, good or evil, is almost negligible by
comparison and can be relied upon only as it is
secured from the Word of God-the Bible. If there
be evil influences of demons through the instrumentality of constituent parts of the cosmos, such as
the moon and its light, certainly Scripture does not
indicate it unless one wishes to base his belief on
the Greek word "selayniadz6menos" (translated:
lunatic) derived from the word "selaynay" (moon).
By the American Revised Version of the Bible the
word "epileptic" is used in Matthew 17: 15 instead
of the word "lunatick" given in the Authorized Version. Jesus, as the Son of God, deity, knew precisely
the cause and remedy. He provided the remedy:
"rebuked the devil" who "departed out of him."
Modern religionists who deny the deity of Jesus of
course urge the belief that He was simply a man of
His times and permeated in many respects with the
ideas and superstitions of his fellow men.

Demon Possession
In this day of skepticism and withdrawal from the
literal interpretation of the Bible there is a multitude, if not majority, of people who prefer the explanation of unusual incidents presented in Scripture in terms of modern science or as proximate as
possible to science. Nothing supernatural will
satisfy! Nevertheless, it is gratifying to find that
there are not only many professional students of
the Word but also many well educated laymen in
various professions who believe that demon possession prevailed in the time of Christ, and that it even
appears to obtain in our time. Professor Charles R.
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Erdman, D.D., of the Princeton Theological Seminary writes as follows in his book The Gospel of
Mark: "The question is often raised as to just what
is meant by demon possession. Some claim that it
is merely a figurative expression of moral evil and
depravity; others teach that it is descriptive of
physical or, more definitely, of mental disease and
specifically of insanity. No other narrative [referring to the Gerasene demoniac, Mark 5: 1-16] shows
more clearly that demon possession denotes the
mysterious but real control of a human body and
soul by actual spirits of supernatural, cruel, satanic
malign. It was not merely a disordered brain ..."
But returning to the consideration of the words
lunatick and epileptic, regardless of which is the
correct usage, it is extremely improbable if not impossible that the moon or its light were involved. To
the early Semites dwelling in the desert places the
moon must have seemed of almost equal importance
as the sun, especially when the former was in its
maximum resplendence. Traveling was done largely at night. The moon's phases were great natural
phenomena, and it was early observed that the
moon and the tides had some relation. It is easy to
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comprehend how the moon came to have a prominent part in thought and speculation concerning
the possible influences on the earth and its inhabitants.

Psalm 121:6
It seems reasonable to believe that the thought
expressed by Psalm 121: 6 is, that God cares for His
people through the night as well as day, the moon
being "the lesser light to rule the night" and thus
being associated with the physical conditions of the
night such as cold and damp which may be the contributory causes of illness. Even in this day and
generation the moon and moonlight are still thought
by some individuals to accelerate and accurately
direct the darts of cupid. If there be such acceleration and direction there is no scientific evidence to
indicate that they are due to any of the physical
characteristics of our satellite.
How like a queen comes forth the lonely Moon
From the slow opening of the clouds;
Walking in beauty to her midnight throne!
-GEORGE CROLY,

Diana.

THE BIRTH OF THE NOW DECLINING MISSION AGE
Lee S. Huizinga, M.D., F.R.G.S.
Missionary, Jukao, China

HISTORY repeats itself.
One hundred and fifty years ago England was
in labor pangs to give birth to the great missionary
era that is now ending. That England was chosen
to give birth to this movement is clearly providential. Its ships sailed every sea, its intrepid seamen
discovered new lands and new peoples, its people
thought of other peoples, its language rapidly became the universal language.

Carey, the Shoemaker
An English shoemaker, malarial, bald, with a keen
mind, able to work and willing to suffer sat at his
last, when he heard the gospel ring in his ears, that
gave him no rest till he had consecrated himself to
the Lord's service. Only abou.t 30 years old but with
a determination that took no alternative, this sho.emaker set out to be a missionary. That shoemaker
was William Carey. Shoemakers have changed the
world. Coleridge says that the shoemakers have
given the world a larger number of eminent men
than any other handicraft. This shoemaker laid
down the mission principles upon which the most
illustrious missionary age was built for over a century and a half. Peculiar man he was, this Carey,
but it frequently takes peculiar and misunderstood
men to carry out special tasks-and certainly
Carey's was a special task.

After his conversion Carey takes up the ministry
of a small congregation at a salary of about $75 a
year. He preaches the gospel and repairs soles. He
is in the soul (sole) saving business, but all the
while prepares himself for bigger phases of the
same work.
Upon the wall of his shoemaker-shop-study was
a crude home-made map, put together of blank
packing paper, upon which Carey painted a map of
the world. And amid the old shoes, scraps of leather,
shoemaker's implements and neatly repaired shoes
were a few books which in turn lay open before the
shoemaker while preparing his sermon for the next
Sunday. With wooden shoe pegs in his mouth he
would try to talk to such as came to his shop of the
need of accepting Christ and of sending the gospel
to the ends of the earth.
Carey also taught the school children of his parish
thus seeking to add a few shillings to his meager
salary. And no subject interested him more than
geography. He was called in derision "Columbus"
by his pupils, for in his mind he traveled seas, discovered new peoples and planned redemption for
them.

Carey's Vision
These were the days Captain Cook made his
world-shaping tours, discovering millions of people
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and planting his country's flag on one island after
another. Carey watched his reports carefully and
kept the map on the wall of his shoeshop up to date,
adding to each place Cook discovered not only the
location and approximate size of the islands, but the
number of people and peculiarities about the people.
Thus Carey's map became the first missionary map
of the world of which knowledge remains to us now.
Here was a man who had a world view from out of
latticed windows of his shoeshop confinement. Such
a man can not be kept in this confinement, such a
man seeks boundless seas and countless millions to
minister to, such a man knows no limits, seeks them
not, sees them not. He only waits to expand his
wings.
But for this ideal times seemed not propitious.
The Baptists among whom Carey worked were
hyper-Calvinists. When Carey suggested at a
preachers' meeting that the command to preach the
gospel to all creatures held good as well for the
present time as for the Lord's day, his hide-bound
fellow clericals told him: "You are a miserable enthusiast for asking such a question. Certainly
nothing can be done before another Pentecost, when
the effusion of miraculous gifts, including the gift
of tongues, will give power to the commission of
Christ as at first."
Carey answered little, thought much and made his
preparation. He felt these were days to inform
people. He wrote much. As Dr. Samuel Johnson of
those days, he believed that the Christian truth permeated the world slowly and would continue to be
slow as long as it is obstructed by the lives of Christians and their impractical though indoctrinated
clergy.
In these same days, Adam Smith fought the slave
trade.
Carey, Johnson, Smith-three powerful agents in
England's religious-social renaissance of those days.
Each worked in his own way and with a special purpose, but their radiating energies sprang from the
same source-a God-given indomitable faith in one's
call to service.
Carey wrote a book.
It was a masterful scholarly survey of the world
as a mission field. It pointed out the work done in
the past and it pressed the needs of the present and
made a spirited appeal to consecration.
A missionary society was organized as a result of
this appeal. But what a drag the society was on
Carey. He was miles ahead of the society in his
thoughts and enthusiasm. He sought to draw them
to his heights and from there to see his vision. It
seemed hopeless except for one man called Fuller.

Attempting Great Things for God
It was 1792.
A ministers' conference, an Inter Nos, was called
at Nottingham, England. Carey was asked to address
the meeting. What would the shoemaker-geograph-
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er, the uneducated-enthusiast say? Some expected
a geographical survey of mission fields.
Carey preached a sermon.
Who had come to hear a sermon at Inter Nos?
But Carey spoke with enthusiasm. He believed
what he said. He had a vision and that vision made
every word he said vibrate with life. At first disappointed, slowly on every member of the preachers' conference sat spellbound.
Isaiah 54: 2-3 was his text.
In it Carey saw the vision of a widowed church
seeing her opportunities and stretching forth the
cords of her tent until that tent included all nations,
all peoples, all islands. In the height of enthusiasm
and deep religious fervor which characterized itself
by a readiness to personal sacrifice Carey shouted
in a triumphal call of faith: "Great things expect
from God-great things attempt for God"-at once
the division and the main message of his sermon.
I advise all my reader-preachers to take this text
and Carey's division for your forthcoming mission
sermon. But don't preach it until you've got some
of the faith Carey had and you and I should have in
God and his command and promises.
Carey's sermon is over.
He sits down and expects results. Why not?
The audience· was stunned.
Stunned? Yes, stunned, but stunned to inactivity.
Upon the question what to do, one proposed to
put action oft till the matter had been thoroughly
looked into by Inter Nos!
Just as the meeting was to adjourn Carey sprang
to his feet again.
"Fuller,'' said Carey, "aren't you after all going
to do anything?"
That challenge worked.
Something was done.
The colossal sum of £130 or about $650 was contributed, an organization formed and by the 10th of
January, 1793, Cobbler Carey and his companion
Thomas set sail for India on $650 for passage equipment, salary and all necessary expense, no one knew
for how long. It was a venture of faith. God rewarded it.
And thus was born the most illustrious mission
movement since apostolic days. In India developed
under Carey's undaunted iron hand, guided by faith
and vision, a mission activity that has been modeled
after ever since in every land.

Afterglow or Renewed Vision?
You and I are now living in the passing glow of
that age. The missionary age is past. Faith has
given way to distrust, lack of vision. And where no
vision is there is no sound activity-there is ultimate
failure.
Carey! Throw the mantle of your faith and vision
upon us, will you?
And from out of the silence of his tomb comes the
call of faith today: "Expect great things from God,
attempt great things for God."

A PAGE OF VERSE
Joan Geisel Gardner

THINKING

TEMPTATION

T'hinking is sin? Beware that tiny thought
That seeming hannless one that plays upon your
mind;
Soon it will bring forth fruit of words and deeds
After its kind.

I thought I had done with the things of the world
I thought no temptation could lure me;
The joys of the Lord were so precious to me
My faith came at once to assure me;
But alas, Old Apollion, not vanquished yet
Bedecked with a pious disguise,
Discovered in me a most vulnerable spot
And subtly drew near, very wise;
I watched and admired, I turned not away
Nor recognized his intention,
Ah, Satan is clever, he ever makes use
Of a new diabolic invention.
He had me well-nigh in his clutches when lo
From habit I turned to the Scriptures
And there was revealed in mirror-like view
The truth and its painful strictures.
Now I behold in the throne of Heaven
The Son of Man interceding,
I answer with tears of humility
To his gentle look of pleading.

Think noble thoughts after the heart of God
And from His Word;
These shall not fruitless fail, but bring in sheaves
Meet for the Lord.

* * * * * * *

Control our thinking, Lord, we're prone to stray
Into the mental labyrinths of wrong;
Only thy thoughts can bring forth harmonies
Of endless song.
THE~ONLY

ONE

He is truly the only One
For every crying need;
Whatever it is you yearn to own
For whatever cause you bleed.
I've tried Him, after I tried again
And yet again man's aid
Which fruitless left me emptier
And a double burden laid.
So coming at last to the only Source
Of power in earth or heaven
I cried out my heart so close to His own
And there was His blessing given.

DEEP INSIDE
Deep in the heart of me there is something that
will not die!
Clouds may threaten
Cares mav fret 'n
Worries trouble
Crackle like stubble
But from deep in the heart of me something comes
up
Something that lifts me like wine from a cup.

* * * * * * *

0 God, keep us watchful and make us aware
Well armed with the sword of thy Word
Draw us in quiet upon our knees
Waiting before Thee, Lord.

SURRENDER
Here, Lord, I give thee my one desire
Today I release my will;
I accept thy sentence to do without
I bow, and I am still.
'Tis my surrender, 0 God, may it be
Completed and constant, I pray;
Give me to walk with uplifted head,
Forth, on the narrow way.

J

Deep in the soul of me there's always a song!
I may know fears
I might shed tears
Be bowed by sorrow
Nor welcome the morrow
But far underneath-an invulnerable sheathComes rising something that lifts me erelong
And echoes in song.
I'm glad for all the surface joys men see
But I thank God most for His gift inside of me.

HARSH CRY
I saw the sun rise from a fog of snow,
The gray sky change to blue and light with joy;
The crows' caw broke the brooding stillness there
I ts harshness gave me strength anew.
Surely, 'tis better that our repressed pains
Be voiced in cries to ease the gnawing ache
Than that a soul should lie in impotence
Too bruised and limp to break.
And even as the gray sky woke to blue
· So I must carry on, because of You.
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THE HEBREW SABBATH
Marinus Cook
Minister Reformed Church of America, Hynes, California
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JN the preface to his book Hebrew Origins (1936),
Theophile J. Meek of the University of Toronto
makes the following remarkable observation: "In
these later days of Old Testament research the
older documentary hypothesis is being seriously
questioned. I occasionally use the documentary
symbols, J, E, D, and P, but in no instance have I
used an argument that is dependent upon the documentary hypothesis."
Nor is Meek the only modern critic of the Old
'Testament to doubt or even repudiate the documentary theory of the Old Testament; almost generally this theory is being discarded, and the later
hypotheses do not seek their basis in supposed discrepancies in text, style or age of composing fragments.

mendous impetus to the study of anthropology and
sociology, and the newer Old Testament scholars
avail themselves avidly of the results of their
studies. Their standpoint remains wholly rationalistic and evolutionary; only one is known to the
present writer who speaks of the "original purity
of man," Schmidt of Austria.
The critics who base their contentions on these
anthropological and sociological studies find the
most wonderful things in the Old Testament, often
on the flimsiest grounds.
This whole subject of the new criticism offers an
attractive field for study. The purpose of this article,
however, is to discuss briefly one phase of it, the
present status of the criticism of the Hebrew
Sabbath.

A Shift in Old Testament Criticism

Sabbath in Babylonian and Hebrew

This shift in the direction from which the Old
Testament is studied must, however, not be interpreted as meaning that the critics are returning to
the old, orthodox conception of the Old Testament.
That would be expecting too much of people who
have, a priori, ruled out the idea of inspiration, and
who rather explain all that the Old Testament contains along evolutionary lines than along lines of
divine revelation. To them the Bible is still, not the
Book of God, speaking to men, but the book of men
. after a better concept10n
. of God.
'
gropmg
Although it seems that "the day is done" for this
type of criticism which was advanced by Wellhausen, Kuenen and others, the older critics (the
adherents of the newer ideas call their system
"critical orthodoxy") still can claim an imposing
following. As is known, they sought proof for their
theory in literary and philological subtleties, in a rearrangement of related historical matter, in a dissection of the books of the Old Testament into
"sources," indicated by the letters E, P, J, or D, in a
wholesale doubt and denial of the dates, furnished
by the Old Testament itself, and of the persons mentioned in the Bible as historical. The newer critics
do not occupy themselves exclusively with philological considerations; they repudiate the so-called
documentary evidences, and the sharp distinction
once made between the "documents" leaves them
cold; they even move the late dates of the older
critics far back into history again, and approach in
some instances the dates of the orthodox scholars.
The only thing which has changed is the method,
not the spirit or the intention. Their avenue of approach is not literary or historical but anthropological and socio-cultural. Malinowski, Boas, Karsten
and others have, by their publications, given a tre-

Our word Sabbath is the anglicized form of the
Hebrew Shabbath, from the root SHBT, to desist, to
cease. The middle radical of this root (the two letters SH are one letter in Hebrew) has a dot, to intensify its meaning, hence: complete cessation, or,
as Josephus defines it: rest from all labor.
It has sometimes been claimed that the word
sabbath is related to the Hebrew word for seven
(Shebii) and upon this supposition heavy arguments
have been built by Sabbatarians, but this relation is
abundantly proven to be imaginary.
One school of critics assumes a Babylonian origin
of the word. Kraeling supposes it to come from the
Assyrian-Babylonian sabattu, which is equivalent
to pray, petition. But in the same article Kraelin~
admits that "a satisfactory philological explanation
of the name is at present impossible, owing to the
uncertainty of the (meaning of the) verb Shabbat.
If the verb were the root of the noun, Sabbath
would be day of cessation; but if the verb is a denominative, the only explanation is that of Hoffmann
who compared it to sabattu, period of time." Prof.
Obbink of the University of Utrecht says: "whether
there exists a relation between Sabbath and the
Babylonian sabattu, is uncertain."
It is the almost universal practice of the critics,
and, of course advantageous to their contention, to
present the Israelites (they love to call them Hebrews) who had lived 430 years in a highly civilized
country, at the time of their entrance in Canaan
(which they say was gradual and required centuries) as "a nomadic, semi-civilized people," and
the Canaanites and Amorites as "more civilized
deeply steeped in the culture of Babylon,'' and t~
state that the Book of the Covenant (Ex. 20-23) was
taken over from the Canaanites, who in turn had received it from the Babylonians.
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The Origin of the Sabbath
But in regard to the time the Sabbath originated
the statement is made in many connections that the
Sabbath has been observed "from probably an early
period." And although the first historical reference
to the Sabbath is supposed to be rather late (in 2
Kings 4: 22, 23, the Shunamite, using the Sabbath
to inquire of the prophet), "the language suggests
that this use of the Sabbath was a long-established
custom."
As to its origin there are many theories. The Jewish Encyclopedia declares that the origin of the Sabbath is uncertain, as well as its meaning, "although
the earliest passages presuppose its existence."
Those who look for an independent, i.e. an exclusively Hebrew origin either hold that Moses revived the
lingering observance of the Sabbath, an observance
which went back to creation, or that the Sabbath as
something new was introduced by Moses. Both
views are based on Exodus 16: 22, the ingathering
of Manna, where the seventh day is mentioned before the giving of the law on Sinai.
An old, now quite discarded, theory is that the
Jews originally were worshippers of Saturn who
dominated the seventh day of the week. In Egypt
the day of Chronos was the first week-day. Baur has
connected the Sabbath with the worship of this
Chronos-Saturn. The day of this deity was considered an "unlucky day," hence no work was begun or continued on that day. That made the day a
day of rest. This contention was made on a supposed identification of Kijjon in Amos 5: 26 with
Kawan-Saturn, but Harper, in his commentary on
Hosea, has proved this to be untenable.
The adherents of the "Babel-Bibel" origin of the
Hebrew institutions naturally declare the Sabbath
to be of Babylonian origin, adopted by the Israelites
ll'either directly from the Babylonians, or indirectly
through the Canaanites. So, Pinches in Hastings'
Encycl.: "there is every probability that the Jewish
Sabbath had its origin in Babylon," but Abrahams,
in the same Encycl. says: "it is not clear whether or
not the Hebrew Sabbath was of Babylonian origin."
Sayce argues for a Babylonian origin, as does vV.
Lotz in Scha:ff-Herzog's Encyclopedia.
Some hold to an Egyptian origin of the Sabbath.
The more recent theories fall into two groups:
Astrological and Sociological, with the latter in the
ascendency.

Astrological Theories
The astrological theories are mainly three in
number.
First, there is a kind of Saturn-theory, supported
by Kuenen (and also advanced in the Encyclopedia
Britannica, article: Sabbath) and Eerdmans, who
hold that the Sabbath was the Saturn-day of the
Kenites, and was taken over by the Israelites in the
desert. The Keni tes were a tribe of smiths, and on
the "unlucky" day of Saturn they made no fire;
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hence the prohibition of kindling fire on the Sabbath
in Ex. 35: 3 and Numbers 15: 32. This theory is supported by Budde, attacked by Meinhold, while
Kraeling regards the evidences for it "very weak."
He connects the fire-prohibition with primitive firetaboos.
Secondly, the Sabbath is connected with the full
moon. This theory regards Shabbath a loan-word
from the Babylonian sapattu, the 15th day of the
month. Kraeling holds it conceivable to link the
Sabbath and the full moon, not on philological, but
on exegetical and historical grounds. Meinhold takes
the word Sabbath in the phrase: "New Moon and
Sabbath,'' as the counterpart of New Moon. Now
the real counterpart of the new moon is the full
moon; hence Sabbath stands for full moon. However, Hebrew has a special word for full moon.
Meinhold attributes first the change from full
moon to Sabbath to Ezekiel, later to the period of
Nehemiah and the "Priestly Code." Menes places
this change in the time of Jehu. This, incidentally,
shows how movable the "fixed dates" of the critics
are.
Thirdly, the Sabbath is connected with the first
quarter of the moon. Starting point is the seventh
day of the Passover, which is considered as a second
feast, separate from the Passover. According to
Kraeling, in the article mentioned, the Passover was
celebrated on the new moon of the month Abib, not
on the full moon, so that the Sabbath fell on the first
quarter after Passover. From there it spread to the
seventh days of other festivals, and became weekly,
independent of the lunar cycle. The position that
the Passover came on the new moon rests on Deut
16: 1, provided one translates "month of Abib" as
"new moon of Abib." But this is far from convincing.

Sociological Theories
Sociological theories are advanced by:
1. Menes, who gathers from the decalogues that
the Sabbath was a rest-day with the underlying
principle of equality for all creatures: masters,
slaves and cattle. The day of rest began to be observed only when social condition became aggravated, that is towards the end of the independent
existence of the Kingdoms. Here, again, we have
the tendency toward a late date.
2. Max Weber goes to Babylon, and accepts the
lunar origin of the Sabbath, but the seventh day is
an Israelitish innovation. A market day was necessary in agricultural Israel and that market day was
provided by the institution of the Sabbath. The
Sabbath, then, was a day of rest, only that trade
could be carried out. Reference is made to Nehemiah
13, where it is said, that the Sabbath was robbed of
this original character by legislation against trade
on that day.
3. Ed. Meyer repudiates any connection with the
moon; to him the Sabbath is an arbitrary institution;
seven was chosen, only because of its magical char-
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acter. He also bases the Sabbath on Nehemiah 13.
It is clear that in this array of theories and solutions there is no room for a doctrine of inspiration,
nor for a recognition of divine revelation. Any one
turning to whatever science for the sole solution of
Old Testament problems will be entangled in contradictions; the only solution lies in the Word of
God itself, aided by the discoveries in the field of
history, archeology, etc. So turning to the Bible, as
we have it, we notice that it does not concern itself
with the origin of the Sabbath. It takes the institution of the Sabbath by God for granted, and says
about its origin only: (a) that God rested from His
labors on the seventh day (lit. "gathered His
breath"), and therefore made the day a holy one,
Gen. 2: 1-3; (b) that the seventh day was given as a
day of cessation from labor, because of God's rest
on that day, Ex. 20: 11; (c) that the observance of
the Sabbath was enjoined upon the people as a
memorial of the deliverance from the Egyptian
slavery, Ex. 23: 12; and (d) that all, including slaves
and cattle, may rest.

The Sabbath Pre-Mosaic
That some form of Sabbath-observance may have
existed before the giving of the Decalogue seems to
follow from Ex. 16: 5, 22-30. Here we are told that
(some time previous to the Sinai-episode) Moses
gave directions for the gathering of a double supply
of manna on the sixth day,· in accordance with a
command received from God, vs. 23.
Now, if the Sabbath was of pre-Mosaic origin, we
may expect to find some trace of it elsewhere than
among the Hebrews, and the most logical direction
in which to turn for such evidence is Babylon. We
possess a complete calendar of the days of the intercalary month Elul. Each day is noted, but the 7th,
14th, 19th, 21st and 28th days are distinguished from
the others as days on which the king might not eat
food prepared on fire, put on royal clothes, offer
sacrifices, seek an oracle, or invoke curses on his
enemies. Here are indications of a weekly day of a
religious character, in some way similar to the
Hebrew Sabbath.
We should guard ourselves against seeking for
Babylonian origins of the Hebrew institutions, but
at the same time we should not lose sight of the fact
that Babylonians and Hebrews alike were Semites
with the same inheritance of traditions, and that
similarity in practices must be expected.
The laws in regard to the Sabbath, as stated in the
Old Testament, are all in perfect agreement, which
shows that from the earliest days the Sabbath was
an established institution, and not that the Israelites
only after a long religious development, under
Nehemiah and Ezra, came to the establishment of a
day bearing a social and religious character.
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Scripture Passages
We can arrange the more important passages on
the Sabbath in the following manner:
a) The law relating to the gathering of manna,
Ex. 16: 5, 22-30.
b) The fourth commandment, Ex. 20: 8-11 and
Deut. 5: 12-15.
c) The commandment of rest: "that thine ox and
thine ass may have rest, and the son of thy handmaid and the sojourner may be refreshed," Ex.
23: 12.
d) The commandment of a holy day: "on the
seventh day there shall be to you a holy day, a Sabbath of solemn rest to Jehovah," Ex. 35: 2, 3.
e) The Sabbath as a sign: "for it is a sign between
Me and you throughout your generations; that ye
may know that I am Jehovah who sanctifieth you.
Ye shall keep the Sabbath therefore; for it is holy
unto you .... it is a sign between Me and the children of Israel forever,'' Ex. 31:12-17.
f) A day of complete rest: "on the seventh day
thou shalt rest: in plowing time and in harvest thou
shalt rest,''. Ex. 34: 21.
g) "Ye shall keep My sabbaths," Lev. 19: 3.
h) The Sabbath as a day of rest and convocation:
"on the seventh day is a sabbath of solemn rest, and
holy convocation; ye shall do no manner of work:
it is a sabbath uhto the Lord in all your dwellings,"
Lev. 23:3.
i) "Every sabbath day he shall set it (the showbread) in order before the Lord continually,'' Lev.
24:8.
k) The case of a man, gathering sticks on the
Sabbath, Num. 15: 32-36.
1) Offerings prescribed for the Sabbath day, Num.
28: 9, 10.
We note, first, that the passage (a) is pre-Sinaitic;
that (b) and ( c) occur in the Book of the Covenant;
and that (f) is a reminder of the fourth commandment after the sin of the golden calf; (e) and (d)
occur in connection with the directions for the making of the tabernacle; (g), (h) and (i) are found in
the Holiness-Code; and (k) and (1) are post-Sinaitic.

The Teaching
Further, that they fall in two groups: (a) restrictive, prohibiting work on the Sabbath, making it a
day of rest; and (b) ceremonial, providing for a
positive religious observance of a day belonging to
the Lord, and (Lev. 23: 3) making it a day of holy
convocation; for specific tabernacle observances:
the setting out of the show-bread, and the doubling
of the daily sacrifices.
The earlier passages speak of the Sabbath as a day
of rest; the later ones give the day a religious and
ceremonial character. This difference is to be explained, not as a development (under priestly influence) over a long period of time, during which the
people grew more "God-conscious,'' but on the basis
of the twofold character of the Sabbath law from its
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very inception, as a social and humanitarian provision, giving rest to all who lived within the
Israelite commonwealth, reminding them also of the
time of incessant slavery in Egypt, Ex. 23: 12; but
also as a day of special sanctity, honoring Jehovah
as the Creator and the Covenant God of Israel.
The motive for the Sabbath rest, set forth in the
Book of the Covenant and also in Deut. 5 is humanitarian, so that the poor, the dependent and the cattle
"may rest as well as thou." This does not exclude
or contradict the other motive. The law of the
Covenant lays stress on the duties of the Israelites
toward their dependents, which duties naturally
flow from the peculiar relation in which Israel stood
to its Covenant God, and these duties toward men
are supplemented by emphasizing the duties toward
God, flowing from the same relationship. The two
views are supplementary, not contradictory. The
Sabbath was first God's day; then man's.
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That this was understood from the very beginning
is clear from passages like Ex. 31: 12-17, in which
the Sabbath is held up as "a sign between me and
you throughout your generations; that ye may know
that I am Jehovah who sanctifieth you." And that
in later Hebrew literature the Sabbath is spoken of
as the sign by which God's people are marked off
from the rest of the world (Book of Jubilees).

Conclusion
Summarizing, we see that there is no need to go
to secular sciences as the sole source for a harmony
of the different Sabbath passages, but that the Word
of God is in itself sufficient to bring the different
aspects in the most beautiful harmony. The Covenant relation of Jehovah and his people is the
answer to all the questions.

THE ENGLISH CHURCHES IN SOUTH AFRICA
J. Chr. Coetzee, M.A., M.Ed., D.Phil.
Professor of Education, Potchefstroom University College f01· Christian Higher Education, Transvaal, South Africa

this third and final article on the English
I N churches
in South Africa I shall discuss the history, the organization and administration, the educational and social activities of the three remaining
churches, namely the Roman Catholic Church with
some 75,000 European adherents, the Baptist
Churches with some 17,000, and the Congregational
Churches with some 10,000 European adherents.

The Roman Catholic Church

East but also to open up new fields for the spread of
Christianity. Towards the end of 1497 he sighted
on Christmas day a haven of rest and safety after
months of storm and tempest at sea, which he called
Port Natal, the harbor of the present province of
Natal. Within the next quarter of a century Europe
went through one of its greatest upheavals, the
Protestant Reformation, in which the Roman Catholic Church suffered its greatest setback. The effects
of this Protestant Reformation extended far beyond
the narrow boundaries of Europe, and little more is
heard of Roman Catholicism in the extreme southern part of Africa for many years.

As far as I am aware very little has as yet been
published on the history of this church in South
Africa. Most of the information lies still in the
archives of the convents and the churches. The only
Its Clash with Protestantism
information that I could lay my hands on is conIn 1652 the Dutch settled at the Cape under .Jan
tained in books on the general history of South
Africa, e.g. Walker's History of South Africa, two van Riebeek, and the only form of religion tolerated
short articles recently published in "The Catholic was, naturally enough, the anti-Catholic ProtestantNews" of October, 1936, and February, 1937, written ism, and more particularly Calvinism. In 1660 a
by Father J. E. Brady O.M.I., and a few scattered French Catholic Bishop, wrecked in Table Bay, atarticles in the Catholic Encyclopedia which are very tempted to say mass on shore but was forbidden to
meager. Statistical information has been obtained do so by the Protestant authorities, who, of course,
from the Official Yearbooks of the Union of South could not tolerate their arch enemy to start anew
Africa and from the Catholic Directory of South the troubles against which the Protestants had for
so many years fought in their own motherland overAfrica 1936.
seas.
In 1685 a number of Jesuit fathers landed at
The rounding of the Cape of Good Hope by
the
Cape
on an astronomical mission, but, t.rue to
Bartholomew Diaz in 1486 and the erection of a
their
religious
mission, they secretly did what they
stone cross on a small island in Algoa Bay by him
seem to be the first known events in the history of could to attend to the spiritual needs of the few
the Roman Catholic Church in this most southern Catholics that were then even amongst the colonpart of dark Africa. Some ten years later another ists at the Cape, but again they were not allowed to
fleet under the Roman Catholic Vasco da Gama set offer up the Holy Sacrifice on shore, nor were the
out to sea, seeking not only a short route to the rich ·Catholics allowed to go abroad to hear holy mass.
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With the departure of these fathers the Roman
Catholic Church disappears from the pages of South
African history until the beginning of the nineteenth
century. In 1804 the enlightened Governor de Mist
of the Dutch Batavian Republic at the Cape declared religious toleration and immediately Roman
Catholic priests came to attend to the scattered
Catholics. Fr. J. Lansinck was appointed the first
Prefect Apostolic of the Cape of Good Hope, and
mass was even said in the Castle of the Governor
itself under permission of the authorities for the
benefit of the Catholic soldiers. But when the Cape
passed in 1806 finally into the hands of Protestant
England the priests were ordered to leave the
Colony. New hopes arose for the Roman Catholic
community when in 1820 the priests, expelled in
1806, were again allowed to resume their ministrations in the capital. Bishop Slater, vicar apostolic
of Mauritius, reached the Cape in the same year and
the Cape was then attached to his vicariate. As a
further sign of approaching ecclesiastical liberty and
in keeping with the Catholic emancipation in the
British Empire as a whole, full civil privileges were
granted to Roman Catholics with the exception of
a few religious orders, and priests were even paid
government salaries like the clergy of so many
other churches in the Colony. Outside the capital
the Calvinist-minded Dutch farmers were less tolerant of religious freedom to the Roman Catholics, and
rumors to the effect that the English authorities intended to force the farmers to become Catholics
made them restless and more acutely dissatisfied
with. the foreign usurper.
In 1837 the Roman Catholic community received
its. first vicar apostolic of the Cape Colony, when the
Rev. Patrick Griffiths was consecrated as such in
August. Ten years later this vast territory was
divided into the eastern and the western vicariates.
The eastern vicariate was placed under Bishop A.
Devereux and included the whole of Natal, which
was visited occasionally by Fr. Murphy, and also
the Orange Free State which was first visited by Fr.
Hoendervanger. In 1850 yet another division was
made and the whole territory from the borders of
Cape Colony to the Zambesi were placed under the
spiritual jurisdiction of the Congregation of the missionary oblates of Mary immaculate. In 1852 Bishop
Allard and five oblate fathers arrived in Durban,
and Allard made Pietermaritzburg his center in
Natal. In Transvaal the "Grondwet" discouraged all
churches which did not hold by the Heidelberg
Catechism and excluded Roman Catholics, and when
in the mid sixties a dying man at Potchefstroom
asked for a Roman Catholic priest, viz. the aforementioned Hoendervanger, to attend to him, the
Republican authorities went even so far as to warn
him not to celebrate mass on peril of being escorted
to the border; though it must be admitted that on
this score their bark was worse than their bite. Even
as early as 1869 the President of the Republic living
at the capital, Potchefstroom, granted full civil lib-
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erty to the Roman Catholics in the Republic. But
it was really only after the discovery of gold and
diamonds in the Transvaal after 1886 that Roman
Catholicism entered the Transvaal through the
gates of diamond and gold.

The Roman Church Today
Today Roman Catholic churches and institutions
are spread over the whole of the Union: in the Cape
there are eight large centers, four vicariates, three
prefectures and one mission; in Natal three vicariates, in Transvaal one vicariate and two prefectures
and in the Orange Free State one vicariate. The
latest statistics available put the number of European Catholics at over 72,000, the number of priests
at 500, the number of brothers at 500, the number
of sisters at over 3,000 and the number of churches
at over 300 in the Union of South Africa alone.
The Roman Catholic Church is actively engaged
in educational and social work. Most of this work
aims directly and indirectly at converting the South
African Protestants to Catholicism. There are nearly 300 European convents doing mission work among
the Europeans. There are a very large number of
Catholic schools for European children. The convents as well as the schools are attended mostly by
children from Protestant homes. The number of
Catholic pupils alone amounts to more than 20,000.
The Catholics run over 100 hospitals in the Union of
South Africa, and their services are so modern and
satisfactory that these hospitals are frequented by
non-Catholics as well as by Catholics. There are
finally ten orphanages for European children and
nine hostels also intended for European children.
And a very large proportion of the inmates are
Protestants.
The Roman Catholics publish two very vigorous
periodicals. The Catholic newspaper of South Africa
is "The Southern Cross" published weekly with the
approval of the Vicars and Prefects of South Africa.
The other paper is "Catholic Times of South Africa
with which is incorporated The Catholic News," a
review of current events.

The Baptist Churches
These churches are just a little over a century old
in South Africa, the first church being established
at Grahamstown in 1820, the year in which a large
number of English immigrants settled in the eastern
province of the Cape Colony. Gradually other
similar churches were established at other predominantly English centers. In 1872 these churches
formed a voluntary association called the Baptist
Union of South Africa. The object of the Union was
the promotion of the activities of the various independent churches by means of mutual assistance and
intercourse. Although the various churches cooperate in joint action, each church remains fully
independent and retains complete autonomy in respect of its own internal affairs. Every year a com-
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bined conference is held on which the various independent churches are represented by ministers and
laymen. The conference conducts its affairs during
the rest of the year by means of its officers and an
executive committee.
The Baptist Union consists of a number of regional
unions representing the different parts of the Union
of South Africa, and including a union comprising
the German churches of Kaffraria. In the province
of Natal the Baptist Indian churches have also
joined the Baptist Union. Although the medium
used in this church is mainly English, there are also
a number of Dutch churches and Colored churches
using Afrikaans as medium of preaching and instruction. The Baptist churches train their own
ministers in South Africa. This training consists at
the present time in studying for a period of four
years under the supervision of an educational committee of ministers, there being no established
Theological Seminary of the Baptists.
The Baptist churches are spread over the whole
of the Union of South Africa and even over Southern and Northern Rhodesia. The educational and
social activities of the Baptist churches are really
narrowly limited to their own members and to mission work among the South African natives. A very
strong feature of their educational activities is the
attention given to Sunday School work, there being
some 800 teachers and some 9,000 children in these
Sunday Schools.
The officers of the Baptist Union who control and
administer the ecclesiastical affairs of the Baptists
during the sittings of the general conferences or
assemblies consist of a president, a vice-president,
two secretaries, a mission secretary, a Union treasurer, a mission treasurer and a trust fund treasurer.

The Congregational Churches
The congregational or independent churches in
South Africa have been closely connected during the
century of their existence in South Africa with the
London Missionary Society, which, though nonsectarian in its constitution, has generally been associated intimately with Congregationalism in South
Africa, and which has established most of the native
and colored churches in the Cape Province.
According to a strict interpretation of the principles of Congregationalism, individual congregational churches are independent of any outside control over its internal affairs. But the congregational
churches in South Africa have followed the example
of the congregational churches in England by combining themselves into a union for certain purposes,
and a Congregational Union of South Africa has
been formed, of which all the individual, independent churches are members and which is therefore composed of delegates from the various churches. The Union holds an annual conference, to which
each church sends representatives, and this assembly
is empowered to formulate the principles and the
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general lines of action for all the individual
churches.
For purposes of administration and more particularly for purposes of advice the Union of South
Africa is divided into a number of smaller, regional
church unions, namely the Northern Union comprising Rhodesia, the Transvaal and the Orange Free
State with Johannesburg as center, the Natal Union,
the Midlands Union in the Cape Province, and also
in the Cape the Southwestern and the Western
Unions. The officers for the whole Church Union
are a chairman, a treasurer and a secretary, while
there is also a board of moderators for the whole
Union, consisting of seven ministers with two additional members for the work among the natives.
The Congregational Churches of South Africa run
a Training Institution for Colored teachers at Ultenhage in the Cape Province under the control of the
churches only. The churches have a very extensive
Sunday School service with some 1,200 teachers and
some 22,000 children.

----·----

MUTE BELLS
T~E

lilies of the valley are hanging out their bells
m unseen towers of the May air. Silently the
bells hang, summoning neither to matins nor to
vespers, for theirs is a gift of fragrance rather than
of sound. Though one should pull the slender green
cord ever so gently or tug to a more definite rhythm
no chimes could ever sing out, for the clapper is as
of velvet, and the hood as of blanched satin six
>'
times scalloped and molded to a strict precision. As
high-hung metallic bells send out their music over
the gables of the town or the tree-crowns of the
meadow, so these low-swung flower bells send out
their perfume over a smaller and less wild meadow
that is the lawn.
Silently the bells hang; yet they do have something to announce. Their very presence intimates
the season of emergence-the season of the slit bud,
the pierced cocoon, the traveling bee. White has
given way to green; gray to blue. The air is smooth,
like honey. How dull the walls have grown! How
stale the roof. Abandoned rooms stare out through
open doorways. Industry went away with the
snows, and now Indolence, happy straggler of the
sun, sits like a gypsy on every doorstep.
The lilies of the valley do indeed bear news beneath their satin hoods; it beats up gently from the
low belfries.
Yet how apart these flowers seem from the
pageant they imply. How intent on their white
routine. No cloistered mystic was ever more lost to
a world of deeds. Aloof as wisdom, near as simplicity, they grow within our casual reach; yet we
~annot own them. A private realm their being is,
maccessible as the dews and more evanescent than
the spring that hoisted their tiny, mute bells.
-BETH MERIZON.

CALVINISM AND CAPITALISM
CLARIFYING THE ISSUE
The Editor
-I read your article in the March issue on Dr.
Hyma's book with great interest, Mr. Editor, but I
do not think as highly of the book as you seem to.
-That is not necessary either, Jack. The most
important thing is that we become clear on the relation between Calvinism and capitalism.
-Exactly. And I am glad you presented that
book review as an introduction to a series of articles
on just that subject. In fact, I looked for your second article last month. I am convinced there is need
for clarification of this connection between Calvinism and capitalism. Or must I say, alleged connection?
-Either way, Jack. I believe you are entirely in
the right in your plea for clarification. I must confess that the writers on this subject have not-at
least, many have not-been very helpful in keeping
the issue clear. You know how it usually goes when
a subject like that becomes a football kicked around
in debate.
-In other words, the proposition under discussion should be stated accurately and the terms
should be carefully defined.
-Now you're talking, Jack. I can hear you have
had a good course in argumentation and debating.
When debaters are not agreed on the meaning of
the terms in the proposition only confusion results.
And when both sides do not clearly keep the proposition in mind, they are liable to argue about different propositions; there is no head-on collision in the
debate; and the result is confusion worse confounded.
-I must confess, Mr. Editor, that that is exactly
the effect which the reading of Dr. Hyma's book has
produced on my mind. I wish the author had made
clear from the beginning just what he means by the
terms "capitalism" and "capitalistic." The book by
implication is a defense of the present capitalistic
order over against the claims of every form of collectivism. If that is not sufficiently clear from the
rest of the book, the last chapter certainly does not
leave anyone in doubt on that point. But alongside
of that, the author again and again makes the statement that Calvinism is anti-capitalistic. He must
be using the terms capitalism and capitalistic in two
different senses.
-You are quite right on that, Jack. And, besides,
when such statements are made about Calvinism
being "anti-capitalistic,'' the author clearly is trying
to show that Weber and Troeltsch are mistaken in
their contention that Calvinism has promoted capitalism. Here it appears that also in the debate with
Weber, Dr. Hyma means one thing by capitalism
and Weber quite another.

-Precisely. And that is why Hyma leaves me in
the dark on the real issue. I wish you would tell me
just what Hyma means by capitalism and by the
term capitalistic.
-Well, let's look at some of the passages in which
he uses the term and see from his own words what
he means. I have made note of a number of these
passages. Here they are. Shall I read them?
-Yes, please. We should let the author speak for
himself before we are justified in criticizing him,t_~--Exactly. Here are some of the passages. " ... the
Protestants, far from encouraging what is called the
'capitalistic spirit,' put innumerable stumbling,
blocks in its way." (p. 118) "If the orthodox Protestants differed from the Catholics in this respect, they
were more anti-capitalistic than were the Catholics."
(p. 122) On p. 126 he writes: "Gradually the spirit
of capitalism, which is hostile to the fundamental
essence of Catholicism and of orthodox Protestantism, affected the Dutch, and afterward the English,
in such measure that many of them ceased to be interested in spiritual values." And then a few pages
further: "Calvin showed a decidedly anti-capitalistic
attitude in frowning upon all attempts to secure a
superabundance of temporal riches, and by condemning the consumption of luxuries." (p. 135)
"And I am sure that a careful study of the French
sources will demonstrate the true character of Calvinism as the arch-enemy of capitalism." (p. 139).
-Isn't that misleading!
-Wait a minute, Jack. I have a few more
passages. Let us read them all. On p. 155 he tells
us that "Calvinism was more hostile to capitalism
than was Catholicism." Then: "Capitalism had
finally overcome the spirit of orthodox Calvinism."
(p. 161) Speaking of a chapter in Ames', the Puritan's, outstanding work on ethics, he says: "There
is nothing in this chapter that could be so construed
as to favor capitalism. On the contrary, the whole
spirit of the treatment is anti-capitalistic." (p. 218)
Speaking of another Puritan's views, namely Richard Baxter's, he says on p. 223: "This was plain
Christianity, and if anyone can read into those lines
any sign of supporting capitalism, he does not know
how to reason logically." Baxter's farewell sermon
to his flock at Kidderminster he calls "a perfect
piece of anti-capitalistic literature, such as one
would have expected from him as well as from any
other good Christian minister." (p. 225) On page
228 he speaks of Matthew Henry as "indeed as anticapitalistic a minister as could be found anywhere
in his age."
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-Just think of it, Mr., Editor, all the good old Cal- more they believed that spiritual things are of invinists and Puritans are declared by Hyma to be finitely more value and importance than material
anti-capitalistic. If anyone of us, younger fellows, things. If capitalism is the equivalent of Mammonwould get up to deliver an address of which that was worship, it is not difficult to show that Calvinism
the main burden, wouldn't everybody interpret it ·was its sworn enemy and that "capitalism" only
as an undercover defense of socialism or com- flourished where Calvinism and Puritanism declined. But is that the point at issue in the debate
munism?
-I imagine they would, Jack. But we would be on the question whether Calvinism has promoted
doing Dr. Hyma an injustice if we interpreted him the development of capitalism? Surely not.
-I should say, Mr. Editor, that you are beginning
that way. If you will read these passages carefully,
you will notice that when he speaks of capitalism to agree with me that your estimate of Dr. Hyma's
and capitalistic, he is not talking about a certain book needs quite a bit of qualification!
-Not quite so hasty, Jack! The value of Dr.
order of economic society. He means by "capitalistic": greedy for gain, money-mad, worshipping Hyma's study does not stand or fall with this point.
Mammon. And if that is what the terms capitalism But it is true that Dr. Hyma argues beside the real
and capitalistic mean, then you will agree that Cal- point when he shows that Calvinism and mammon
worship have nothing in common. Seeing you and
vinism is "anti-capitalistic."
-Of course. Who would think of denying that! I are agreed on that, I believe we can drop that
-'-And if you are in doubt, after reading the above point. The thing to do now is to give what we conpassages, that Hyma means precisely that by the sider the proper meaning to the term capitalism,
term capitalistic, just listen to these passages. On and then to define the question before us accurately
page 88 he says: "A keen French authority on the so as to avoid confusion and misunderstanding.
history of banking in Geneva has recently remarked
-Agreed. How shall we define capitalism?
with much justice that nobody ever was more 'anti-In doing so, we should be on our guard not to
Mammon' than John Calvin. This scholar has shown confuse the capitalistic order or system as such with
that Calvin's followers in Geneva faithfully copied the evils that are, or have been, attendant upon it.
his attitude toward the spirit of capitalism." Or These evils may be inherent in its development.
take this sentence (p. 237): " ... Jeremy Taylor, ... That we will have to leave aside for the tirrie being.
whose famous work, The Rule and Exercise of Holy But we cannot define capitalism itself with referLiving, will illustrate a fact which must have be- ence to such attendant evils.
come evident to the reader, namely, that the attitude
-You mean that it is conceivable that such evils
displayed by the leading Puritans toward the art which naturally associate themselves with a capof money-making and toward all 'worldly' things italistic system are not necessarily inherent in capwas merely a manifestation of religious zeal, and as italism and might be counteracted or curbed, so that
such, distinctly anti-capitalistic." And one more the essence of capitalism would not be impaired.
statement on page 240: "Prynne [a Puritan] . . .
-Yes, you can put it that way. And, besides, we
showed in both his writings and his actions that he should not confuse certain characteristi.~s of presentsought another country, the kingdom of the spirit. day capitalism with capitalism as such either. There
All those who sought that country were hostile to are such elements in our present American capitalthe spirit of capitalism."
istic order which can not be said to have existed in
-Isn't he speaking the gospel truth!
the sixteenth and seventeenth centuries.
-Yes. You know, Jack, it reminds me of the
-Do you mean, for instance, the element of large
story they tell on Professor Ormund-or, rather, on scale industrial production?
one of his students-when he taught philosophy at
-Exactly. That represents a use of capital which
Princeton University. This particular student was is possible only in our modern machine age. But
not prepared for an examination and, hoping that capitalism does not stand or fall with it.
Ormund might be one of those professors who would
-You mean that the capitalism we are speaking
put a standing on the outside of the blue-book with- of existed in the days of Calvin, Voetius, and the
out reading what is inside, he filled the blue-book Puritans as well as in our day, even though in an
up with fine passages from Scripture: Psalm 23, the entirely different form?
Sermon on the Mount, and the Lord's Prayer. When
-Quite so.
Ormund gave him a "flunk" in the examination and
-Can't
we give an exact definition of capitalism?
the student had the audacity to approach him to
-That may not be so easy a matter. The Encycloask whether the material in his blue-book was not
pedia
Britannica says: "There is no satisfactory
good material, the genial old Scotch-American redefinition
of the term, though nothing is more evi'plied: "O yes, it was good material. In fact, most
dent
than
the thing." (Vol. 4, p. 801).
excellent material. The only trouble was that it was
-That
does
not help us very much, does it?
not to the point!"
-No,
it
doesn't.
But we do not need a precise
-That's a good one!
logical
definition
for
our term either in order to
-Of course, the Puritans and Calvinists were not
misunderstanding.
We can describe the term.
avoid
money-chasers. ThP. better their Calvinism, the

May, 1938

The

CALVIN

-Why not say that capitalism is that economic
system or order of society which is the opposite. of
any and every form of collectivism, like socialism
or communism?
-I think that would identify it. By the way, did
you ever read how Weber defines capitalism, or
rather how he describes it? His description is not
only helpful, but quite to the point for our purpose,
seeing the whole argument as to the relation between Calvinism and capitalism was originally proposed by him.
-Where do you find his statement?
-You can find it in the Introduction to his The
Protestant Ethic and the Spirit of Capitalism, on
page 17. Let me read it to you. "The impulse to
acquisition, pursuit of gain, of money, of the greatest possible amount of money, has in itself nothing
to do with capitalism."
-Does he mean to say that capitalism could exist
even if man had no impulse to acquisition?
-No, no, Jack. He does not say that. What he
does mean is that you do not as yet have "capitalism" when such an impulse is present and operative
in the life of man. I think this becomes clear from
the rest of the paragraph. He goes on to say: "This
impulse exists and has existed among waiters, physicians, coachmen, artists, prostitutes, dishonest offi" cials, soldiers, nobles, crusaders, gamblers, and
beggars. One may say that 'it has been common to
all sorts and conditions of men at all times and in all
countries of the earth, wherever the objective possibility of it is or has been given. It should be taught
in the kindergarten of cultural history that this
naive idea of capitalism must be given up once and
for all. Unlimited greed for gain is not in the least
identical with capitalism, and is still less its spirit.
Capitalism may even be identical with the restraint,
or at least a rational tempering, of this irrational
impulse. But capitalism is identical with the pursuit of profit, and forever renewed profit, by means
of continuous, rational, capitalistic enterprise."
-That is a most interesting and helpful statement.
-You are right, Jack. If you will overlook the
use of the adjective "capitalistic" in the proffered
description of "capitalism," you cannot help finding
it a helpful description. I believe we can drop this
point by saying that capitalism is that economic
order of society in which the determinative factors
are: private property, private enterprise, capital
and interest, competition and the profit motive.
-In other words: the profit system, or the competitive system.
-That isn't a bad designation within the compass
of two words. I think everybody knows what you
mean when you use those terms.
-But now, even after we are all agreed on the
meaning of the term capitalism, there is still a serious confusion and misunderstanding possible. For
instance, the question might be formulated in at
least three different ways, each of which is a differ-
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ent question. In fact, I believe the question has been
formulated. in all of these three different ways.
-Let us hear them.
-Well, Mr. A. might formulate the question thus:
Has Calvinism been favorable to the development
of capitalism? Yes, or No? Mr. B. might ask: Is
Calvinism the father of capitalism? And Mr. C.
might put it thus: Is Calvinism responsible for the
present-day form of capitalism and the evils attendant upon it? Yes, or No?
- I see what you mean. These are really three
distinct questions. We might have to answer the
first by "Yes" and the other two possibly with a
"No." I believe our conversation has helped me in
clarifying the issue at stake. Let us seek an answer
to these three questions next month, shall we?
-Agreed. Suppose we try.

MAY
Like a bubbling fountain Na tu re unfolds,
Diffusing her charms in all man beholds:
The adolescent year thrives
Ere bloom of summer arrives.
In effulgent colors a lavish spread
Of exhaustless beauty greets each head;
At every turn, in every line
Can be traced the hand Divine.

H.P.

---·---

MAKE ME A BLESSING
Make me a blessing, Lord, to look away
From my frustrated hopes and burnished aims
That must be unfulfilled; to be aware
A fellow-sufferer struggles in his pains.
Because of my horizons shuttered in
Make me aware of opportunity
To build of faith and patience, and of prayer
A useful life of gallant gaiety.
When some are irritable, let me be kind
Because I know the straining of a load;
By just a single courtesy each day
Make me a blessing and a gentle goad.
Enlarge my heart, Lord, make me thy disciple;
Teach me while suffering to be still;
-The Man of Sorrows went about in blessingThy plan and purpose may I thus fulfill.
So give me new horizons, higher viewsThese stones of stumbling make a path to heaven;
Help me to bear my cross in full surrender;
Thy promises are sure: grace shall be given.

CORRESPONDENCE
FROM

WAR -TORN

segregated in the "safety zone.'' It was through those men
that the world became informed of the terrible massacre of unarmed people and excesses perpetrated by undisciplined Japanese
soldiers upon helpless women. No wonder these men do not dare
to leave the city to visit their families here at Shanghai. They
have well-grounded fears that passes for a return to Nanking,
once they leave it, will be most difficult to obtain from the
Japanese military. One of my acquaintances there wrote home
to his wife the other day telling about a tea party arranged by
the Japanese in their honor. One of the Japanese officials made
a speech and stated that the reported excesses would not have
occurred had there been no foreigners in the city. What he
meant was that such excesses would then not have been reported
by competent witnesses. Japanese would have branded mere
Chinese reports as fabrications. The foreign reports were so
well substantiated that they could not be ruled out.
Four weeks ago, on my trip to Jukao, 'I escorted two single
missionary ladies as far as our city. Both of them were supposed to be bound for the unoccupied city of Taichow. Later
I heard that one of them went through the city of Chingkiang.
This city, the former capital of our province, suffered heavily
during and after its capture. I do not know of any other
foreigners now in residence there. She passed aiong unchallenged until she reached her own residence. There a pass was
demanded by the guard. She handed the soldier a name-card
and passed on. No action appears to have been taken to force
her return.
In South-Kiangsu province missionaries are refused permission to return to their homes in the captured cities. Last week
a few of our fellow-refugees succeeded in returning to Hangchow
in Chekiang.

Shanghai, China, March 14, 1938.
Dr. Clarence Bouma,
Grand Rapids, Mich., U. S. A.
Dea1• Friend:
The January issue of the CALVIN FORUM reached me to-day.
Most of our mail is still traveling via Hongkong and Hankow to
Kuling and from there again it runs the gauntlet of Japanese
bombs aimed at Chinese trains until it reaches Shanghai. The
contents of the CALVIN FORUM are of such a character that two
months of aging in most cases improves the brew. Already I
have perused the article on the editorial page and the two
articles concerning foreign affairs. I have not yet made up my
mind on the question of cremation! It is a national practice
with the Japanese; also fairly common in Shanghai. One of
my friends, Dr. Parks of Soochow, died in the United States a
few years ago and after cremation his ashes were brought back
to China in compliance with the veteran missionary's wishes.
Careful reading of the much-appreciated paper will have fo wait
another day. It will be enjoyed at leisure on my contemplated
journey to the mission field Wednesday.
The War Situation

Your letter dated December 1 're:\.ched me last week. You
ask for a first hand picture of what is going on in China to-d~y.
The order is bigger than I can fill. I am, however, glad to wnte
a letter giving a few of my impressions. They will be decidedly personal because there is such a variety ~f opinions 0!1
China these days. These range all the way from mcurable optimism to the rankest pessimism. It is by no means easy to fight
off the latter. These are dark days for the Chinese nation.
Ever since the retreat from Shanghai last November, the Chinese have been giving way to the invader. Thus far the J apanese have been victorious on every front. The amazing fact is,
however, that there still is such a front. Not only a well-defined
line along the Yellow River. Also an undefined front maintained by the Chinese mobile units. The Japanese forces are
being harassed everywhere in the occupied regions. Even in the
neighborhood of Shanghai the Japanese continue to carry out
"mopping up'' movements. Some believe that the maintaining
of order will be fairly easy as soon as the Japanese have attained their main objectives against the Central Government.
Others hold that Japan will never be able to control China's
conquered provinces. "Nippon made" Chinese autonomous governments have been set up in various areas. Nanking has such
a government but it cannot function unless supported by Nippon's might. The Japanese influence in North China was already
very considerable before the outbreak of the present hostilities.
Strategic centers have now been occupied by the invaders along
the coast and adjoining the railways. Thus great advantages
have been gained. It must not be forgotten, however, that the
interior away from such centers is seething with a spirit of
opposition. Complete disorganization of the country has spelled
disaster to countless millions. On the other hand, industrialized
Japan depends on markets. Destruction also works havoc there.
The Central government of China was under no illusion as to
what the outcome might be when it decided that the "limit of
endurance" had been reached and war was the only alternative.
The government at Hankow is carrying on the conflict with grim
determination. Armies of hundreds of thousands of Chinese
are meeting the onslaughts of Japan's military might. Yes,
they are retreating ever farther into the interior. But no one
need think that this war is not endangering Japan's social and
economic structure. Even the capture of Hankow will not end
the war. The termination of the conflict about Shanghai and
the fall of China's beautiful capital have to some extent dimmed
the interest of many people in the Sino-Japanese hostilities. The
climax seemed to have'been reached; the fate of China appeared
sealed. National extinction was only a matter of time from
then on. There is, however, also a possibility that Japan's ambitious military leaders may exhaust their 'strength in central
and west China. I do not believe that this hope is entirely
unfounded.
Emergency Service by Missionaries

Missionaries have occupied a prominent place in the events
of the last months. A Catholic father arranged a neutral zone
which offered a measure of protection to a vast multitude of
non-combatants at Shanghai. Foreigners, mostly missionaries,
rendered heroic service at Nanking where they succeeded in
securing some protection for a large part of the population

CHINA

The Jukao Field

The missionaries of the Christian Reformed Church have
never been out of contact with their field. Before the fall of
Nanking some of the men itinerated between Kuling and Jukao.
Our doctor maintained contact from Shanghai. After the
Yangtze was blocked just below Kuikiang, our Kuling party,
with the exception of Miss Kalsbeek, reached Hongkong via International Train arranged through the courtesy of foreign consular authorities in cooperation with the Chinese who arranged
the train and the Japanese who promised to refrain from bombing it. Until this week the way to Jukao remained open via
the river-port of Nantungchow. This is the first important port
on the northern shore of the great river. It still remains in
Chinese hands and constitutes a means of access to the interior
of the province. Shanghai depends upon that north country for
a considerable part of its meat supply. The war has transformed this quiet port into one of vigorous activity. News
leaked out that not a few of the numerous hogs shipped out
eventually found their way to the Japanese army commissiariat.
The newspaper reported two days ago that the port has been
definitely closed to trade by the Chinese Central Government.
I am still hoping to obtain passage on a British ship scheduled
to leave Wednesday, carrying passengers. My stay at Jukao
was interrupted for a week by illness in the family. There is
considerable doubt in my mind whether it will be possible to
get out for some time in case I succeed in getting in.
We are again carrying on our missionary activities in much
the usual way. South of Jukao the people are apprehensive of
a Japanese advance. A few weeks ago the sound of heavy firing
reverberated in our city and the people became panicky. It
appeared later that a small party of Japanese had attempted
to land at a point on the river twenty miles south of Jukao and
had met with resistance from the Chinese soldiers. Japanese
planes bombed the town as a reprisal for the killing of a few
soldiers. No further advance was made and the people of Jukao
again carried on as usual. We feel that the evil day has been
postponed. We little doubt that it is coming. When the enemy
advances the Chinese soldiers will put up a fight. Such opposition usually calls forth planes and much-dreaded bombs. Our
compounds are outside the city walls. We may be able to render
a measure of assistance at that time. To the north and east of
Jukao quiet prevails. The attendance at the meetings was
very good.
What of the Future?

There naturally is considerable anxiety among m1ss10naries
as to the future. American missionaries have not ingratiated
themselves with the aggressors. Cooperation from them can
hardly be expected in the carrying out of missionary programs.
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Kiangsu province contains many devastated cities and in these
cities are many destroyed, damaged, and looted missionary buildings. What can be built upon this wreckage of missionary accomplishment? Some missionaries despair; others hope. In
these days it is well to take an inventory of missionary history
in China. Other storms, as serious as this one, have been
weathered. All that is built upon the Rock of Ages will stand;
all that rests upon the sand of man's ambitions deserves to

BOOK
By Adolf Keller.
120 pages. Price $1.00.
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perish. I rest in the faith that our lives and work are directed
by God. Where He leads we can follow.
I hope I have not departed too far from your specifications.
Let me close by saying that in this age when moral props are
dropping away from human relationships, the interpretation of
Holy Truth imparted to us by our fathers provides a firm
basis for confidence and peace.
With fraternal greetings,
H. A. DYKSTRA.

REVIEWS
A BOOK ON BISHOP BUTLER

THE CHURCH IS CHALLENGED
FIVE MINUTES TO TWELVE.

FORUM

Cokesbury Press.

THIS volume contains an appreciative evaluation of the Conferences held last year at Oxford and Edinburg and a
splendid bibliography covering every phase of these two great
meetings.
The first chapter commends very highly the spirit of unity
and inspiration that was felt. It was the pervading mysticism
at the conferences that made a tremendous impression upon the
author. He concedes that viewed from a doctrinal angle the
conferences got nowhere. He hopes that if the various denominations can get together in spirit and work together, they
will ultimately grow together in the formulation of the fundamentals. Of course, they will. But do we want that sort of a
doctrinal get-together? Must experience, compromise, and practical expediency determine what is fundamental, and how it is to
be formulated? Truth must get its formulation by and from
revelation, and it must be regarded as determinative and not as
something to be determined.
Chapter two presents the background in the field of presentday religious movements. The portrayal is none too rosy. It
is a pen picture of Christianity versus paganism. It is a challenging chapter. It raises the question whether all the Christian forces should not unite on the basis of agreements and
fight the common foe? May it not be that the best, the most
persistent and enthusiastic opposition to the forces of paganism
is found when each denominational group is enthusiastically
devoted to its own distinctive form of Christianity. Let the fine
edges of discernment and denominational distinctiveness be
dulled, and the army may become spiritless. True, as Keller
says, the spirit must come from Christ, but Christ works organ·
ically, not mechanically with those whom He inspires.
Dr. Keller finds three main worldly efforts to build up a new
world order. In his own abstract and dialectic method he demonstrates that these three, Communism, Fascism, and Constructive
Idealism, will confront Christianity with a crisis comparable
only to that in the periods of the greatest persecutions of the
Christians. He is right.
In a stimulating chapter the author answers the question,
What has the Church to offer? It has Christ.
Not a detached
theological conception, not a clear-cut definite formulation about
Him, but His Spirit that pervades and adjusts, and binds the
hearts of men in a great body of universal brotherhooa. He prefers pdting the offer of the Church into something vibrant and
vitalizing. He is intolerant of formulations of the truth and
hence the objective Word of God. Thus the revelation of the
truth fails to receive due emphasis.
The last chapter is a sound of alarm. It is 11 :55 in every
field of human interest and endeavor. Something must and will
be done. It is time for Christianity to get busy and save
the day. That is the thrust of the entire book. Therefore it is
entitled "Five Minutes to Twelve.'' Oxford and Edinburg have
given us the inspiration.

H. S.

By Ernest Campbell
Mossner. New York, 1936, MacMillan. $2.50.

BISHOP BUTLER AND THE AGE OF REASON.

THE sub-title of the book, A Study in the History of Thought,
expresses the nature of this work. Bishop Butler, the subject of the study, was born in 1692 and died in 1752. He was a
great English theologian and his works have been studied for
two hundred years. Especially during the twentieth century
has he been an oft-consulted writer.
The author of this book gives us first a biographical sketch
of the well-known Bishop. Then he proceeds with an interpretation of the historical setting of the subject of his studies. He
interprets for us such movements as Latitudinarianism and its
logical offshoot Deism. Mossner finds a parallel between the
age of Butler and our own. This is how he puts it: "What
Nature and Reason are to the seventeenth and eighteenth century, Evolution and Psychology are to the nineteenth and twentieth.''
Our author continues and speaks next of Butler's works. He
finds them to be original in the sense of the Classical school,
"What oft was thought, but ne'er so well expressed." The sowell-expressed thoughts are embodied in the Bishop's Analogy of
Religion, Natural and Revealed, to the Constitution and Course
of Natitre, and the celebrated Rolls Sermons on morality-Butler's Christian Ethics. Mossner treats these works from the
theological and psychological point of view. Then he traces the
reputation of these works in the succeeding years until the
present time.
Our author's conclusions are, that Butler was the greatest
theologian of the eighteenth century, and that his greatest
triumph came in the period of 1837-1860. His Analogy is now
dead. But it and especially the work on Ethics, is still studied
with profit.
The book is highly stimulating. Even students of Literature
will find it so, because the poets of Butler's day are seen in the
light of their own times, and frequently quoted. And the reader
will in all probability agree with the author that a rational defense of Christianity may confirm an already existent faith, but
that it gives little reassurance to the wavering, and does not in
the least touch the skeptics.
J. G. VAN DYKE.
Grand Haven, Mich.

WOMAN, SEX LIFE, AND CHRIST
Sex Life in Relation to the Christian Life.
By Rev. Oscar Lowry. 2nd Edition, 1938. Zondervan,
Grand Rapids. $1.00.

A VIRTUOUS WOMAN.

MANY parents are hesitant to discuss with their growing
children the intimate problems of sex. The Rev. Oscar
Lowry, known to many through his straightforward radio talks,
places this problem squarely before every thinking parent in
this book. Quoting statistics and relating experiences taken
from life, he aims to prove that ignorance in matters pertaining to sex life lies at the root of most of the sexual tragedies
found among our young people. He contends, and rightly so,
that the Christian home is the proper place where the intimate
problems of life, including all matters of sex, should be frankly
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discussed. Surely we all agree that the close, intimate confidence established so easily and hopefully between the tiny
toddler and its parent should never be allowed to die out as
the child grows into adolescence and maturity, for never does
the child need parental guidance, encouragement, admonition
and help more. Only then can the parent be really a potent
influence in shaping the child's habits and ideals.
The book is primarily intended to impress upon the mothers
of today, as also the mothers of tomorrow (our maturing girls
of today), the great need of sexual purity and noble chaste
living, not only for themselves but for posterity as well. It is
not intended to impart information concerning the physiological aspects of sex functions. Rather it seeks to create a wholesome, uplifting attitude towards the intimate relationships of
sex life. It represents the sex urge as sacred, given by God
for a holy purpose, and consequently to be guarded as a priceless possession. The author condemns in no uncertain terms
card-playing, drinking, the social dance, and the modern movie,
illustrating with telling incidents from life. These forces, he
says, are the most potent factors undermining the morals of
youth today.
Every thinking parent would do well to read this little
volume and, with proper discretion, place it in the hands of his
maturing child. And it surely is a book for all our Christian
young people.
TEJSSIE LUIDENS BOUMA.

OUR MODERN GYPSIES
With a pre/nee bu the
Secrefnrit of Agriculture Wallace. Compiled b1f Edith E.
Lowrit, secretary of the Council of Women for Home Missions. Published by said organizcition at 105 East 22nd St.,
New York Citit. 35c.

THEY STARVE THAT WE MIGHT EAT.

THIS is a pamphet of 75 pages crammed full of facts about
the migratory agricultural worker. Cheap traveling via
the second hand car has introduced into America a new class of
what has been called tramps. Not individuals but families have
become migrants. They move from one harvest field to another
in search of work so as to secure a livelihood for themselves.
They miss the sanitation, the cultural associations, the educational opportunities, and the proper nutrition for them and their
children. Suggestions toward helping and stabilizing them are
also found in this booklet. However, it may be questioned
whether the setting up of centers for their benefit will prove to
be of great aid. They are an exceedingly independent lot and
they have a wanderlust that is well-nigh unquenchable.

H. S.

YOUTH AND SEX POISON
PEDDLERS.
By Dan Gilbert..
House. 102 pages. Price 35c.

POISON

z onclervan

Publishing

DAN GILBERT, in previous writings, has manifested genuine concern about the development of the present generation
of young men and women. He is alarmed about the youth, and
particularly about what is being done for the situation. In this
booklet he reveals the widespread and concerted effort on the
part of communists and others to teach the youth the fallacious
doctrine of sex freedom. This is done, he :finds, by the teachers
in our high schools, colleges, and universities, by the press and
the movies; indeed, by almost every agency that can be used
for the propaganda of vicious ideas. The pamphlet constitutes
a cry of alarm on the part of the watchman on the walls of a
high Christian conception of morality.

H. S.
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LUTHERAN SERMONS

By Carl G. Wolf. Zonclervcin Publishing House. 96 pages. Price $1.00.

THE WAY OF DISCIPLESHIP.

DR. WOLF, a Lutheran pastor in Baltimore, has in this book
given us a series of sermons on the following themes: Decision, Determination, Discipline, Dependence, Dependability,
and Destination. Discipleship is defined as "faith in Christ,
hope in His .redemption, and love to Him and His Kingdom,"
after the abiding Christian virtues enumerated by St. Paul.
"These sermons were inspired by the thought that God has done
everything that is possible for Him to do in order to bring men
to the knowledge of truth and to lead them in the way everlasting." If that means that God has done all that He can for
us, and now it is up to us to take up the work where God left
off, serious objections could and ought to be raised against such
an implication. If the author means no more than that he is
in this volume interested in stressing the side of human responsibility in the working out of one's own salvation, we can agree
with it as a partial picture of the process of sanctification. The
sermons are vigorous and searching.
H. S.

ARGUMEN'l'S FOR IMMORTAUTY
IF

A MAN DIE SHALL HE LIVE AGAIN? By H. C. Marie.
dervan Publishing House. 132 pages. Price $1.00.

Zon-

THE author of this work, judging from its contents, is an
orthodox preacher. He has gathered together and put into
sermonic form the arguments that have been adduced in favor of
the Christian doctrine of immortality. It is true, much has
been written on the subject, but I have never run across so
many arguments in such brief and readable form. The arguments outside of those found in the Scriptures are by no means
convincing. There are about a dozen of them in the chapter on
the Light of Reason. Fully half of them will be, and that
quite rightly, dismissed by a skeptic without any ado. One
sometimes in his search for arguments to give an account of the
faith that is in him utilizes toothpicks for props. They usually
do not affect the thrust of the general argument, but they do
seem to make it look weak. There are also highly speculative
positions expressed here and there throughout the book to which
I hesitate to give assent. However, taking the book by and
large, it is well done and should find a place in the hands of
men who wish to be strengthened and stimulated in their hope
of immortality.

H. S.

BARNES' NOTES
NOTES ON THE GOSPEL OF ST. MARK.

Publishing House.

120 pciges.

By A. Bcwnes. Zonclervan
Price $1.00.

IT rs with genuine pleasure that I take note of the fact that
the Publishers are putting forth efforts to preserve for this
and the coming generation the valuable notes on the Bible by
Barnes. I know of no commentary in the English language
that I could recommend above this one for the layman's library. The notes are brief, clear, practical, devotional, and dependable. It is a verse by verse explanation. The most orthodox will very seldom find occasion to disagree with the conclusions of this Presbyterian minister.

H. S.

TEACHING MISSIONS
Bit John L. Lobinr;er.
Missionary. Education Movement, New York, 1938. '133
pciges. Price $1.00,

THE MISSIONARY EDUCA'IlION OF ADULTS.

THIS volume constitutes a guide for the study of the various
aspects of missionary endeavor. It is a gold mine of suggestions, methods, texts, and other pedagogical matters. The
author was well qualified to write a text for the objectives that
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the Missionary Education Movement had in mind. He has been
pastor, educational pastor, and educational secretary of The
Chicage Church Federation. Since 1926 he has taken up the
work of missionary education.
The book in my estimation fails at one important point. It
does not stress, if indeed it ever mentions it, that the great
incentive for mission work must always be found in the Great
Commission. Missions must be regarded as an inescapable
duty for every Christian. It is not the sympathetic understanding of others that should drive a person to missionary interest and work, but the sense of responsibility imposed by the
Son of God Himself.
H. S.
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BOOKS IN BRIEF
By Clarence Edward Macartney. Cokesbury Press, Nashville, Tenn., 1937. $1.75.

PETER AND His LORD.

THE well-known minister of Pittsburgh's First Presbyterian
Church has given us in this volume twenty-one discourses
on Peter and his Lord. They are excellent pen-pictures of the
Apostle. Each discourse is complete and all of them are brimming full of illustrations from the Bible, from History, and
from present day life. In this manner the word-pictures partake of the nature of sermon applications.

By WilUam Ward Ayer, D.D. ZondM'van Publishing House, Grand Rapids, Mich., 1937. $1.00.

SEVEN SAVED SINNERS.

THESE LATTER DAYS
By J{. L. Brooks. Zon100 pages. Price $1.00.

PROPHECY AND THE TOTTERING NATIONS.

dervan Publishing liouse.

THERE is something fascinating about the materials produced by Brooks. He is a prophecy student. And there is
something gripping in the way he can and does trace likenesses
between the details of prophecy and the situations and events of
today. He has almost an uncanny way of selecting materials
and citations that must be well-nigh compelling evidence for his
position to those that are committed to his fundamental principles. But his foundations may be and ate questioned by those
who are not enthusiastic about the strict literal interpretation
of Scriptures, and who believe that prophecies are expressive of
the general thrust of the thing to be designated rather than
pre-pictures of the events prophesied. The work is, however,
stimulating and suggestive. It presents trends and situations in
the world today which seem to the author to justify the position
that these days are The Consummation of the Age.
H. S.

CHRIST'S CROSS A CRUCIBLE
By Harry Rimmer. Wm. B. Eerdmans Publishing Co. 140 pages. Price $1.00.

THE seven ~inners are the seven souls whose conversion is
recorded m the Acts of the Apostles. The author believes
that these seven conversions are representative of seven types
of conversions. They illustrate "God's Varieties of Religious
Experience." The author emphasizes "believe and ye shall be
saved,'' indicating also his belief that Elymas could have been
saved.

By Ai·thur w. Pink.
Bible Truth Depot, Swengel, Pa., 1937. $1.00; paper 65c.

THE J?IVl~E INSPIRATION OF THE BIBLE.

A

SMA~L boo~, ":h~ch is no~ so. much a treatise as to what
constitutes :D1vme Insp1rat10n" but amplifies a dozen
reasons why the Bible is an inspired book, the Word of God.

By John Schmidt, B.D. Zondervan Publishing House, Grand Rapids, Mich., 1937. $1.00.

THE CROSS DESTROYS.

rrms

book presents a series of meditations on the power of
the Cross. It destroys Indifference, Loneliness, Race
Antagonism, etc. The truths presented are old, but the captions
are new.

THE CRUCIBLE OF CALVARY.

RIMMER in his inimitable way portrays the cross as a testor
of men. Judas, Peter, Pilate, Caiaphas, Joseph, Mary
and the Christ are all tested there. A suggestive character
portrayal of each one is given. The characterization of men,
the detection of motives, and the discrimination of many of
the impulses and urges within the soul and hearts of men can
never approach perfection. These things are too numerous,
complex, and delicate for human examiners to expose adequately. Hence there will always be varied opinions as to
what each man is and why he reacts as he does. The same is
true here. Students of Bible character are seldom at one. But
even though one may not always agree with Rimmer, he will
nevertheless appreciate his delineations.
H. S.

CHRISTIAN STUDENTS OF CHINA
COLLEGE WINDOW.
By Wm. G. Sewell.
Friendship Press, New York City. 283 pages. Price $1.00.

CHRIST THROUGH A

THOUGH it is not stated, I gather that the object of the
book is to develop a sympathetic appreciation of college
life in China. There are interesting word pictures of students'
campus conduct. There is a wholesome evaluation of the service of the college to the community. Mistakes and failures
are not suppressed. The worry about attacks from without,
which subsequent history proved was not in vain, is reflected.
And the spirit of a new nation finding itself in and through
the education of its young men and women has been captured
by the author and placed before us. The story reveals a hopeful pride in the realization that China is becoming "occidentalized." Wouldn't it be possible to "christianize" China without
losing their identity as an oriental people? Christianty itself
surely does not make that requirement, for it was cradled in
an oriental atmosphere.
H. S.

YAARWEL.
Door Adolpli Monad.
Fransch. J. H. Kok, Kampe?W, 1937.

LAATST

Vertaald uit het

1\11 ONOD was a famous French preacher.

At the age of 53
he was stricken with a dis.iase, which he knew would
terminate his life. 'l'hough bed-ridden and in much suffering,
he spoke to his friends every Sunduy about the reality of life
and the glory of going home to be with the Lord. For those
who lead a busy life this 'book is ot great value. It helps to
give the correct perspective. But ontJ needs to know Dutch.

By James Heid. Cokesbury Press,
Nashville, Tenn., 1938. $2.00.

THE TEMPLE IN THEl HEART.

SIXTY-EIGHT meditations written in a lucid style. Each
one covers about five pages. Each one lS very practical.
Each one stresses the human element. But all of them lack one
important element . . . "we love because He first loved us."
In this respect the seven Words from the Cross are treated in
a disappointing manner.
The author finds "something very noble" in the courage of
Henley's "Invictus" ! But he finds Gethsemane so much better
because Christ is not unconquerable but victorious.

By Harold John Ockenga. Zan·
dervan Publishing House, Grand Rapids, Mich., 1937. $1.00.

THESE RELIGIOUS AFFEC'DlONS.

THE author, in ten sermons, explains to his reader-as he
did to his congregation-that religion is a matter of the
heart. He revolts against the so-called Social Gospel. He believes that the heart of man is wicked, totally depraved, and
in need of the Christ. The book is a good reaction against the
Social Gospel.
J. G. VAN DYKE.
Grand Haven, Mich.

You will be interested
to know that /} /}
What you read every month in THE CALVIN FORUM is also read by
interested people in
35 OF THE 48 STATES OF THE UNION
and in the following countries:
KOREA

CANADA
BRAZIL
ARGENTINE
THE NETHERLANDS
GERMANY
ENGLAND
SWITZERLAND
IRELAND
SCOTLAND
HUNGARY
JAPAN

MANCHUKUO
CHINA
INDIA
CEYLON
DUTCH EAST INDIES
ARABIA
IRAQ
U. OF SO. AFRICA
BELGIAN CONGO
ETHIOPIA
EGYPT

If you appreciate THE CALVIN FORUM, recommend it to your friends.

Send us names and addresses of your friends.
We will send them a sample copy free.
THE CALVIN FORUM,
Franklin St. at Benjamin Ave.,
Grand Rapids, Mich., U.S. A.

